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Introduction

In this paper, an attempt is made to address the subject from Vedic sources
in general and Kathopanisad (KU) in particular. Krsna Yajurveda (KYV) texts
are studied alongside to get a clear view of the various senses of the word
Dhira and their different shades of meanings.

Dhira - derived or empirical?

Examining the word for its grammatical category, we find it is a noun, but
nonetheless, its meaning varies significantly in various texts including within
KU. Let us begin with the etymology. Yaska, in Nirukta, (3.12) explaining RV.
1.164.21 (Cf. AV. 9.9.22), says Dhira means the wise one, i.e., having intelligence.
In 4.10, commenting on RV. 10.71.2, he says, wise have sifted speech, i.e.,
knowledge, in their minds. Wise are very learned, or great thinkers (939,
wTd-:). Friends will recognise friendships. The blessed mark is impressed on
their speech. In 12.32, commenting on RV. 9.73.3 (Cf. TA. 1.11.1), he says wise
is symbolic (of clouds starting to take water from the ocean).

In the lexicon Amarakosa (2.7.5), 'Vidvan Vipascid Dosajiiah San Sudhih Kovido
Budhah. Dhiro Manisi Jhiah Prajiah Sankhyavan Panditah Kavih') we find among
synonyms of wise, Dhira, commented in Amarasudha as a primary derivative
as Dhiyam Rati - (VRa Dane 2.48 = to give, grant, bestow), i.e., one who gives
knowledge, or as Dhiyam Irayati - (NIra Gatau Kampane Ca 2.8 = to go, to
agitate), i.e., one who controls intellect [Cf. Amarasudha 1.1.1 also]. We find
in Unadi Sttras (2.27), an empirical form derived from (VDu DhafA Dharana-
posanayoh Dane Ca 3.10 = to support, hold, nurture, give) with 'Kran' Pratyaya
or Matvarthiya 'Ra'Pratyaya. In the commentary on KU 1.2.2, we find another
primary derivation given as Dhiya Ramate — (VRama Kridayam 1.918 = to
sport, dally, play), meaning one who enjoys through contemplation. The word
Rama also has a derivation as ‘ramante yogino yasmin' from this root and
'‘ghan’ suffix.

Its opposite, 3™ as in Amarakosa 3.1.26, has meaning as a coward or timid
one, which suggests Dhira could mean valiant, brave, courageous etc. (Ref.
'samare na dhirah' TS. 3.2.8.2). In RV. 1.179.4, Lopamudra is referred to as
31dT, i.e., the weaker sex. There is also another sense in the opposite to that
of Y, i.e., ignorant, timid etc. As illustrations of this sense, see =A< YNT:
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T 9t | (TB. 2.8.8.1), ¥R - gigd=T:, T@MN: dT; UM - §[&E, H=E: 9T or
qreRTgEar ¥rateq (TS, 2.1.12.5) has the sense of ignorance or cowardice
indicating sole dependence on divine guidance for reaching 'safe' splendour,
i.e., eternal release from bondage.

In other literature, we see speculations on the definition of this word as in
Kalidasa’s Kumarasambhavam (1-59) as, 'Vikara-Hetau Sati Vikriyante Yesam
Na Cetamsi Ta Eva Dhirah'. Also in Nitisatakam, 'Na Niscitarthat Viramanti
Dhirah' (1.81), 'Nyayyat Pathah Pravicalanti Padam Na Dhirah' (1.84). Taittirlya
Pratisakhya 17.8 ('Payah Purnamivamatram Haran Dhiro Yatha-mati') stresses
the concentration and extreme care required to exert just the right effort for
pronouncing Vedic syllables (literals) alluding to a Dhira carrying a vessel, full
to the brim with milk.

Surely, there must be many facets of knowledge or intellect to discern from to
arrive at the comprehensive sense of this word. We now take the occurrences
in KU and other KYV texts, as also Vedic texts in general, in that order.

Vedic Sources having the word Dhira in various contexts
1. Kathopanisad

1.2.2 398 98 A T 990q Wi Uik |
AT 7§ ISy e Uit SR AT IRTaETgud

Yama teaches Naciketa details about liberation and starts with saying in this
verse that both the good and the pleasant approach man. Having considered
them well, a wise man discriminates and chooses the good over the pleasant.
On the other hand, an unintelligent one chooses the pleasant for the sake of
bodily developments and their protection. One who thinks that his body and
soul are identical, prefers body-related growth and its protection as the end,
and hence, is not intelligent as he is unable to distinguish between them. One
who is aware of their essential characteristics, is wise to distinguish them and
choose what is good for the soul and hence prefers the liberating option.

Here, good denotes liberation from bondage. The wise is one who delights in
the knowledge of Truth. He separates the good from the nice (like a swan
separating water and milk from their mixture) using intelligence, by seeing the
ultimate result of following either, i.e., where they lead to finally and prefers
the good, rejecting the nice option deliberately. Here the knowledge that the
nice option delays inordinately (and unnecessarily) the final release from
bondage and the swiftness with which the good option liberates man is the
factor discerned by intelligence or wisdom.

Cf. : I TSTHITNLSINT: T TR ASIE | I TSt A ¥R dsHae 7§ 9 1| [cited by
Sankaracarya in ChandogyaUpanisadBhasya on 5.10.1,2] Those unintelligent
ones who desired children reached the graveyards; those that did not wish for
progeny reached eternity.

1.2.5 JAAEH=GY IGHAET: I YR IOSaH=aH =T |
THRIHAT: NI JoT ST AT IS |
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Yama elaborates here that being in the midst of ignorance and still considering
themselves as intelligent and learned, fools wander suffering pains (caused by
old age, diseases, death etc.) even as the blind that are led by the born-blind
falter and fall into pits.

Avidya means performing acts with an interest on the fruit thereof and this
binds man. This is ignorance, since performance of ordained duties as a service
to Lord is the liberating path. Since wisdom shows the right path, ignorance
is likened to blindness here. Wandering includes going to Hell, Heaven or
Earth.

1.2.11 SHEAH SHTE: ATAST HaAR- G Eas I |
TIH AGEE ATaST THT YT ¥R ARsdrseranar: |

O Naciketas! perceiving on the one hand the attainment of desires related to
several worlds - the results of karma and also perceiving on the other hand
the far shore of fearlessness and endlessness alongwith a host of glorious
qualities (like sinlessness etc.) eternality and fame, you have rejected the
desirables, O wise one, with firmness.

Here, the nature of liberation is denoted by infinite and stable attributes.
The fulfillment of desires related to damsels etc. in various worlds including
that of the four-faced Brahma, attained through karma are transitory. Hence,
the essential requirement for a Dhira is renouncing worldly pleasures and
desiring liberation for realisation of Truth. Naciketas is fit to be a seeker is
thus established by defining a truly wise person. Thus being dispassionate and
free from prejudices, one has to seek true liberation as did Naciketas, to
qualify as wise.
1.2.12 & ¥ AT TEilgd gL JUUH |
STATHIRMOTAT T AT YA g STgha
A wise man discards pleasure and sorrows after realising that Supreme Self,
difficult to be perceived, hidden in the cave of the heart, which has entered
the heart and is residing there as the in-dwelling principle, through the
realisation of one’s own self (through meditation). Pleasure and sorrow

mentioned here are due to obtaining and not obtaining objects of sensory
gratification.

All the attributes in accusative here qualify Paramatman. The difficulty in
perceiving is due to the need for strenuous contemplation. Hidden due to
ignorance caused by karma. Entering and residing in the heart is due to the
pervasive and masterly attributes of Supreme Self. The principle is the Eternal
Cause of the entire Universe. The means taught here is the knowledge of the
essential nature of individual Self (Jivatman) causing the knowledge of
Paramatman by meditation. Here, Dhira points to a wise meditator.

1.2.22 RN RG-SR | A5 TRETE A&7 ¥RN T [=ia |

Meditating upon the Supreme self who is without a body (due to karma), but
always established in transitory bodies, possessing great powers, the infinite,
a wise man does not grieve.
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Here, Dhira is one who delights by intelligence, i.e., is blessed by Paramatman.
In the 20th verse, it is said that by the Lord’s grace only, the wise one sees
His glory. In the next (23rd verse) also, it is said that, it is the one 'sought by
Paramatman' who sees Him and to him only He reveals His form and not by
the choice of the seeker, however distinguished he may be. Thus qualifying for
His grace is emphasised by ordaining one to be dear to Him by devotion to
the Lord.

2.1.1 9O QA [ D] TH TG TG A0 |
FRAG: TMAFHIIGATIodErT=g |

The self-born (Supreme Lord) condemned the senses to reveal outer objects.
Hence, they see the outward objects and not the inner self. A rare intelligent
man, desiring immortality, sees the inward self, with his eyes turned inward.

The Independent Lord created senses for illuminating outside objects and a
seeker sheds the pursuit of these outward objects and seeks Eternal Truth.
Hence, he is intelligent. But such people are scarce and reach such a stage
after an arduously long spiritual journey.

2.1.2 9UE: HHH AT TSR AR Aqasr 9w |
3 YT A [AfRaT yamEiag T wEa=

The unintelligent follow the outward objects of desire and they get into the
noose of death and are shackled. But the intelligent ones, knowing the Eternal
immortality in inner self alone, do not pray for any transitory things here.

Pursuit of outward objects of desire binds man into inescapable life-death-
cycle. Intelligence lies in being resolute in the face of many distractions and
being sure of the nature of things upto the stage of their fruit being enjoyed.
This calls for discrimination and deliberate choice of good rejecting (outwardly)
nice.

2.1.4 U STRIRA =pdT IATERafa | A8 AT JaT 9y 1 WeEia

Meditating upon the great, infinite self (Paramatman), by whom (alone) one
perceives both the worlds of dream and waking consciousness, the intelligent
one does not grieve.

In spite of the existence of senses, Paramatman is the prime cause of even
wordly object perception, as the facilitator [Cf. Jrs=T: Ho=g HH IEHAT TLET
TIEA  AGGARRIT: FIHAT | TITH  GEI-IU-HAU-EINGH A0 FHT S {89
T .

2.2.12 TeRT 99T HHIAUAT eh SISt SgUT T HUM |
THIAE ISTIRAT IR 97 G PEd axrq]
There is eternal bliss to those wise ones who see that one controller, the inner

self of all beings, that one who makes a single form manifold - as residing in
the soul. But that bliss is not for others.

Ekah means one with no equal or superior. Vasi can mean one who is subservient
to devotees also. He who makes the one seed of the form of (unmanifested)
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Tamas which was in a state of oneness with Him, manifold into the form of
many kinds of worlds beginning with mahat.

2.2.13 T AT JqTATAHES 9g47 A Rgdria S |
THTCTEY A STILART WIEAsT =y e T |

Eternal peace is for those who intelligent ones - and to none others - who see
Him, the one eternal sentient principle that accomplishes the desires of many
eternal sentients (Jivatman-s), as dwelling in the soul.

It has been taught in many Upanishadic passages (e.g., Antaryami Brahmanam
of Brhadaranyakopanisad) that the world with sentient and non-sentient beings
bears an organic, inseparable one-ness with Brahman as body and soul.

Seeing here is by meditation and Saksatkara is an essential feature of Dhira
mentioned above. Knowers of Brahman would qualify the wise men referred
here.

2.3.6 SEAT QTETHSARTH A T Iq | QR[EIHEET Jedl ¥ T W=

Knowing the distinctness, creation and destruction of the sense organs
(signifying body and other objects of desire) which are separate and are being
created, (knowing mutual difference between body and soul) the intelligent one
does not grieve.

The soul, being of the nature of consciousness, has no creation nor destruction.
They are there only in non-sentient body, senses etc. Hence, there is no grief
for the wise.

Conclusion from KU

Summarising, the third boon asked by Naciketas is a prayer for knowledge
about the destiny of the finite soul in the state of final liberation. The word
'prete' means winning complete and final emancipation from embodiment and
hence, Yama’s answer constitutes a complete philosophy, comprising the
knowledge of man and God and of man’s attainment of God.

The final ideal of life and state of attainment is conveyed by the expression,
'Tad Visnoh Paramam Padam' (1.3.9), as the highest seat of Visnu, identifying
thereby the Ultimate Spirit, the 'Purusa’ of the Upanisad, with the Visnu of the
Rgveda. This Purusa is said to be '‘Sa Kastha Sa Para Gatih' (1.3.11) signifying
that the Supreme deity is man’s highest goal and sole refuge.

Priorities in the matter of regulation among other factors of life, for the
purpose of moving towards God, are laid down in the Upanisad, according to
this interpretation, and the final feat in this process is the appropriation of God
Himself as a means by way of surrender to him: 'Tasya Ca Vasikaranam
Taccharanagatireva' (Sribhasya 1.4.1).

The position outlined in 2.2.13 is ultimate and only the grace in response to
this devotion can bring about man’s emancipation, the vision of the Supreme
declared in 1.2.23 [This Self cannot be gained by reflection on Vedic teaching
(pravacana), nor by steady meditation (¥d7), nor by largely hearing (the
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scriptures). Whomsoever this (Self) chooses, by him alone is He reached. To
him, this Self reveals His own form].

This sentiment or conviction is so deeply embedded in Upanisadic thought that
another Upanisad, the Mundaka, also contains it in the same words (3.2.3).

2. Other Krsna Yajurveda references

Thus, in KU, we find the description of a Dhira in a comprehensive way. We
now turn to other Krsna Yajurveda (Taittiriya Samhita (TS.), Taittiriya
Brahmanam (TB.), Taittirlya Aranyakam (TA.) passages and see what they have
to say about Dhira.

TS.1.1.9.3 (Cf. T.B. 3.2.9.14), 1.6.2.3 (Cf. 2.3.9.1), 2.6.12.1 (=RV.1.91.1,
9.96.11), 3.2.8.2, 3.3.10.2, 4.1.5.2, 4.2.5.5 (=RV. 10.101.4) and 4.6.2.4 (=RV.
10.82.1); TB. 2.4.7.4 (=RV. 5.2.11), 2.5.8.4 (=RV. 8.42.2), 2.6.4.2, 2.8.4.7 (=RV.
4.56.3), 2.8.8.1, 3.6.1.2 (=RV. 3.8.5), 3.6.1.3 (=RV. 3.8.4); TA. 1.11.1 (=RV.
9.73.3), 3.12.7, 3.13.2, 6.1.10; have the word in various senses.

3. Other Upanisadic references

Among other major Upanishads, we find s¥maregafAwg 10, 13; HAmfAug 1.2, 2.5;
HUSHIYE 1.1.6, 1.2.8, 2.2.7, 3.2.1 and 3.2.5; JESRUIRIT (3.%.R2), %ﬁ%—iﬁrcrﬁm
TA. 6.1.3, 6.1.10; Fargda—ug 1.6.12; Fao@Hsg 1.1.3; and SEGHRENYE 1.1.67;

having the word in various senses.

4. Other references

SIFW'%HT (RV.) has the word used profusely. Over 50 references are found as
seen in the annexure. We however, restrict our discussion here only to any
new or special sense or shade of meaning encountered. W EardT (BG.) verses
2.13, 2.15 and 14.24 describe a Dhira.

Commentator’s choice translations/explanations

We list here many of the words used by commentators and translators of these
references (epithets) to get an idea of the vastness of the concept of Dhira.

In Sanskrit: GERTSET: TR, [HGEIET:, ARTIRIRT YA, %ﬁ%ﬁm _TATE
79 FAmfauade S FHEa=:, STeTaaeRIGE, FahIdy foremT= AT ELERE

IR, TSI=AN:, I, WT%HT—H., TUE AT R
(SBR:), UHAIE:, ThATHTIRSAGE, TPEAFRMNG:, TG,  THETTHIRIT
TG aumRTa=T:, I, Jrea-:, Toar THAEE, $aea:, MEARGAr:, Jda=:, TN Heg-dl
WWW(W%W)WW?M:WW%WW
B A, drqlsismi gHaq gEegg:, [HaedediE:, Jeuer, ANEHEE-

HlHWHQ‘IMH |°|°|‘C{"|‘17§|(“)H|(‘| H‘qu'iﬂﬁl | [e: Sll"ll )'lITb#*L‘ll"lﬂc'\"ll"l'{'lHl"lthl’{ﬂ|"1°||"|
FEET = O NTEE W TEn URETudT 59 BE (IR STeyE,
T U TRATA AT e G $RT, SRR sioifhd: o, T
AT W 8d U, 3T, ASHMAMH TARET:, SR, 56 89 IR T SAUTTSYT
% AAET AoRA [EeMd  [&iedh UHFE, U9E=, 9usdr, [TEgRon, 9w,
THgaeTergTa:, Yg:, Urghl: U, HHa~<: GEa-al o1, TARTEE:, Gaqagdied:, GHam-s:,

:, TS :, Faan WATgThT:, IR, hHIIT:, HHDRGT:, SdaTad:, YETI:HLEH,
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Ay, g etc.

In English: Wise, intelligent, proficient in discrimination between Prakrti and
Self, treating wordly objects alike, desired and undesired alike and blame and
praise alike, whom pain and pleasure don’t affect, full of splendour and intellect,
wise at heart and deft at hand, with one mind, i.e., single-minded, sapient,
thoughtful, talented and skilled (artisan-like), allows himself to be guided by
his lofty wisdom alone, most wise (holy, sanctified), steady, wise worshipper,
expert craftsman, pure at heart, courageous, enduring etc.

Analysis and classification of meanings

By programmatically searching for the keyword using our C-VYASA software,
we could arrive at over hundred references (besides many more in commentaries
thereof) and sift through the essential senses and list out the salient meanings.

It is found that broadly the word denotes individual souls (worldly = mortal
humans, immortal deities etc.), seekers on the path of spiritual practice
(meditators) and God Himself at three well-demarcated layers across these
references.

In the first meaning, intelligence, wisdom, effective functioning in a specified
environment etc. are highlighted. For example, as an expert craftsman or
artisan fitting a car, occurring thrice [TB. 2.4.7.4, RV. 5.2.11,5.29.15], (T T O
YT AdTH) or a warrior in battle letting off a weaker enemy or getting trapped
by a superior combatant (U= T9g< ¥HY 7 YI:), a weaver producing a fine
fabric ( { 9 99), to excel among compatriots (Yarss HSITAY ITH YT
g, o e Isi—d); immortal deities like Agni, Indra, Soma, Manes,
Maruts etc. are mentioned (in RV. Predominantly) (I SRGHIHSA |, WQT
TEAT BTG HHAT HoH, HRT AT hadl I Hd=d g6 | U 9 AT ||, T U1
TIET HAMT, A T@RISI=T YR |, A 95b: TG0 URE |, IESHT (90T g5 JaH =0
I 3T T ).

In the next layer, we have seekers described by the meditative path taken by
them to realise the eternal Truth, the discrimination required to reject sensuous
pleasures and opt for spiritual elevation (F®HT TITIAT TA=T I YT HAET d€H
3T |, STT A UV ¥ AEdgadiaY |, Y9RHT U |, ORAT IR JeRT 9 |,
THTHE JSTARATT I qT =T ArAAr AT |, T8 9RT: GRS A= |, & 9
HIT IAAT, THT YT TI9F U911 $a1d) are told in philosophical texts, i.e, KU, other

Upanishads, BG (4% 9 HaIld) etc.

In the final tier, we have the Supreme Self described by this word as the one
creating the Universe, bestowing name and form, interacting with them,
blessing the righteous, controlling everything immanently, granting True
knowledge, Scriptures, delighting in His creations etc. It may be noted that all
the four derivations (from four verbal roots) mentioned in the first section
apply to the Lord as seen in these citations: (Haifor ®amor A= ¥ | AN
FATSHTE ISTET || T T 7941 7§ IR gau TS« |, | 9T aa=rH | I
TH IEYIYET S | 397 BN TSN GHG | TSR YRRt 9hYq |, T [eeHe |3
QIEEAT ST HHIH H=H: | 90y fagiq §690 9 IR gAg$ar Alg 9€ uH | d
Trgeht - TAT WY |, TaT 95 989 Y-8, F7ET YA M4 |, SA7 T90e yaas
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YT | AT 9 GThHATS STIAT).

Conclusion

From all the foregoing, we could arrive at the relevance of the concept of
Dhira in today’s world as: one should strive to be a Dhira, in the Upanisadic
sense, i.e, be discriminative about good and nice, not fall for temptations, shun
materialistic outlook, be sincerely after noble and moral values despite
adversities, be resolute and discerning, always being conscious of duties
towards self, elders, God and community, avoid deliberate faults, get into
meditation, contemplation, introspection seeking divine guidance etc.
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ANNEXURE - References cited in text
TS. afesrT Gfgar

1.1.9.3, 2.3.9.1
VETSTE yETSg . HaY A YA aqfagts .. 3T gy ded e | 1.6.2.1
?Wﬁﬁm?w?mﬁﬂqmmmmwmaﬁﬁ
YA I 2.1.12.5

IS @ﬂuﬁmmavﬁmﬁﬁq’w | T T FIART 7 8T 9y TerEnyST= Wi |
ar &yt S g SHi o den uh | et aidre T@ﬁﬂiaﬁﬁ@ﬁww
a1 02.6.12.1

T fPARET § 3 TSR =T | e Ry T AR 98
Tu || 3.2.8.2

TogoH! TATeY g TR U o B | ekl et Bl aq e L e e
gl Il 3.3.10.2

Tigel T TR FHEER | gRADATRIE PeaT THHErST Hg A Il 4.1.5.2

W I wedt U T I gue | R 39 HEAr | gAw W ¥ g a6 aeE
JUag 91 I 4.2.5.5

T YT T R IR gaiT SIS | e 3T g qd STRErgReET S |
4.6.2.4
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TB. qrRIISTEIT

gy ST A | T dRemdt sty | adey uiied gat | gaddRyg g
S I 2.4.7.4

TAT I TH] 15«4'1-1\ | T I AT | TR Py e | @Wﬁ%ﬁj
e T 1l 2.5.8.4

ﬂnmﬁmWTWmag|qWWMHmﬁrﬁmﬂ|?HQﬁwﬂ?ﬁ%mTrﬂ@ﬁme

IT N 2.6.4.2

F YR MEATEE | T SH AEgEET Jo | 3 IR TS ghEe | a e
T Il 2.8.4.7

tlﬁlﬂ'?l@ TEEAA | I GG SEHAYY | ATTHE T eI | Oty ¥R weEei
I Il 2.8.8.1

JIegARE WA | JERIEETT | R e ae ST Il 3.2.9.14

ST STAd GieTed g | 9 31 ey T | AT I ST AT | F9ar Ay sfEand
I Il 3.6.1.2

&t FATHI= THATT AN | | 3 ST SEAE: | TEx $ag Iaai- | T 7=
Tga=: | 3.6.1.3

TA. RRFIRUIHH ARG (FgTRIE)
ﬁ%ﬁﬂ'ﬁmﬁmmﬁ|ﬁﬁmqﬁaﬁwmﬁamw|$§Wﬁﬁﬁﬁﬁwﬁlﬁwgﬁﬁmﬁ
| I | 1.11.1
ST T R | sfednt arrereq Wiy | Wl et e i | A g
JerES | 3.12.7

TR T o | ST SRl TS | TR 9 aReE A | A
Tafegf 9w | 3.13.2

TS0 wH«gHm <|q<w3 H°|<&T-\d_ 1K EEE| ERDE SRR T T TH: ancciuHule: |
6.1.10

MU. queshiqivq

A SRIAATIH AT IR TGATIOATGH |

e o] FdvTd Ged desd Ig qaai gusaf< ¥R I 1.1.6

ATIITHIY IIHET: T ORI GO a= =aq=T: |
STEIHMAT: TN et 3= JEHET IS o 1.2.8

T WOreRadr ufafsarss ged aienarg |
TG TR IR ¥ A< IHH]d ATATd Il 2.2.8

T Jedd IIH e I7 o Mfgd Miia e |
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IUTHT I8Y I @R EhAagiaadi~g ¥ | 3.2.1

HUTTHYAT [AGHT: HATHTT AT T==T: |

T T HIT: YT U FhIA: Fararamii=< Il 3.2.5
KeU. &H19fA8q

AT AT AFHT 74T I I g A H I YIRS I |

JPIHFUATT T IR TATEATIREHar Jai=a | 1.2

g Icaeey A T Ifegrad=Tgar oAt |
MY Y R ¥R SmET@ Ry dai i 2.5

IU. Semar=iafayq
FACAGTAGATSACTZUALAT | ST A ¥ 3 AEaiger=ia | 10 |
FRACAGEHRIAN AISTGLERIAT | T A U0 ¥ F=rgare=iay | 131

SvU. "Hargaigi-vq

Tl 9T TATSSHATON SIgTHeh TSt 9guT & i |
THTE JSTIRIT=T UREIST H@ rad Ao 1| 1.6.12

SU. garaIai-vq

EET TEHT A | AT TAITA TS TARSEHERHETHIEHIIHIY HEl Jg-THSTHIHT
HedT ¥ 7 wEfd 1 1.1.3

RV. =q<Higar

HART q9 AT ET T &= A SRS 5 |
qmaﬁwmsaw et Tivaed T IO 0 1.62.12

q&ﬁwﬁwmm ﬂqﬁﬁqu |
AT 7 IR wHET geer T Y RedEn: 1 1.64.1

TS ¥R I83 HE9 @ |G IS | 1.65.2
Taftivat =¥ farg: w=ig ¥k 59 = 1 1.67.10
& || v R g o WegEg A i
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